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pReFaCe 
By Rabbi eliyahu Stern | Rosh Kollel

The Kollel is excited to present this Haggadah companion to enrich your 
family’s Seder experience. I hope that you will enjoy these handpicked 
Divrei Torah and timely messages. Please take some time to read through 
this companion before Pesach and choose what you would like to share at 
the Seder. 

On Pesach, we celebrate Yetzias Mitzrayim (Exodus from Egypt). The 
Exodus was about more than just leaving Egypt. Our sages teach that Hashem 
only redeemed us for the ultimate goal of giving us His Torah and taking us 
as His nation. This holiday, which celebrates the beginning of our service to 
Hashem, is referred to as Zman Cheiruseinu (The Holiday of Freedom).

“The Holiday of Freedom”…What is freedom? Typically, freedom is 
defined as the ability to do what we want, as opposed to what others may 
want us to do. When we received the Torah we accepted upon ourselves 
to follow Hashem’s commandments, not our own desires. That sure doesn’t 
sound like freedom to me… Why then do we celebrate Pesach as a holiday 
of freedom when in fact it seems like anything but free? 

Consider this imaginative tale: 
Felipe and Miguel grew up together on the wrong side of Tijuana. Life was 
difficult at the best of times and unbearable at all others. Together, the 
two of them did what they could to help themselves and each other live 
another day. Time passed, Felipe and Miguel survived a rough childhood, 
and age twenty five found them in Omaha, begging for their daily bread. 
Sure, begging didn’t make them rich, but they had what they needed and 
were very content with their lot in life. After all, compared to Tijuana, this 
was “heaven”! 

One day, a distinguished looking gentleman chanced upon their street 
corner and their lives changed. After giving them each a dollar, he invited 
them for coffee. Over steaming cups and with a little encouragement, they 
poured out the story of their lives. This chance meeting soon developed into 
a friendship, until one day the gentleman dropped a bombshell. 

“Felipe, Miguel, I really cherish our friendship, and today I have a proposal. 
I am retiring from the property management field and have been looking 
for someone to take over my business. This might shock you, but from what 
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pReFaCe

I have heard and seen about you, I believe the two of you can do it! Would 
you be willing to give it a try? If successful, you will be millionaires! Why 
don’t you think about it; I’ll come back tomorrow to hear your responses.” 

That was the last day of Felipe and Miguel’s idyllic life together. Felipe 
decided to seek his fortune in property management, while Miguel couldn’t 
believe that Felipe was willing to give up the wonderful life that they had. 
While Felipe spoke of dreams and conquests, Miguel could only see that 
which was before his eyes and was not willing to lose it. 

Five years later, Felipe and his new wife pulled up to the old street corner in 
a new Mercedes. There was Miguel, panhandling, happy as ever! 

This time Felipe bought the coffee. After a few sips Miguel remarked, “Ah 
Felipe, look what you passed up on!! I am living the life! My daily take has 
doubled since we last spoke. I can live like this forever. I am a free man!!” 

“Yes, Miguel,” responded Felipe, “you can indeed live like this forever. But 
look at what you cannot do. You will never marry and have a family, 
you will never travel, and you will never have your own home. But more 
than that, you will never even be in a position to choose whether or not 
you want those things. You say you are free when you are a slave to your 
situation. Why? Because when you were offered the chance to expand your 
choices, you chose instead to limit them.” 

Freedom, in one sentence, is the ability to choose one’s future. Freedom 
is not the ability to do what we want. If we limit our choices, we are not free; 
we are slaves to a self-imposed thoughtless fate. This is why we call Pesach 
the Holiday of Freedom. 

Thank G-d (quite literally), we are not Miguel; we are Felipe, rescued 
by our kind Benefactor who saw something special in us that perhaps we 
ourselves did not. In His kindness, Hashem brought us from the slavery of 
Egypt to receive His Torah… He introduced us to a world where we can 
choose to be angels as well as men, where we can choose to be spiritual as 
well as physical, where we can choose possibilities that the vast majority of 
mankind never get to consider. Do we always make the right choice? No. But 
are we free to? Absolutely. 

As we go through the Hagaddah at the family Seder, go around the table 
and ask everyone, “If we weren’t Jewish, what opportunities would we be 
missing out on?” The answer to this question is the crux of Zman Cheiruseinu.

Enjoy your Freedom!

Rabbi Eliyahu Stern, Rosh Kollel 



oVeRVieW 
By haRav Chaim Simcha Gibber | Rosh Kollel

Zman Cheiruseinu. On Pesach, Hashem freed us from Mitzrayim and we 
became “bnei chorin.” We all know, however, that freedom isn’t an end in itself. If 
it were, then freedom would be a hollow blessing. The value of freedom is that it 
enables us to pursue what is meaningful in life. When seen from this perspective 
and properly utilized, freedom can be the greatest blessing of all.

Traditionally, we understand that the significance of Yetzias Mitzrayim is that we 
can use our independence to commit our lives to Hashem. In fact, explains the Sefer 
Hachinuch, this is why we begin counting the omer on the second day of Pesach. By 
starting to count up to the receiving of the Torah, we are giving value to our freedom 
by connecting it to the Torah, our ultimate goal. The underlying message is that our 
freedom is purposeful because it enables us to connect to Hashem.

As crucial as this concept may be, however, it diverts our focus from the actual 
cheirus of Pesach by shifting our attention to Shavuos. Indeed, it would seem only 
logical that there is an aspect of cheirus that is inherent to Pesach itself, and not 
merely a prerequisite to Shavuos.

From the many mitzvos that we have whose stated purpose is to remember 
Yetzias Mitzrayim, it is clear that this memory must be ever present. 

The Ramban explains that the events leading up to and culminating in Yetzias 
Mitzrayim provide the basis for establishing the belief system of Klal Yisroel. The 
veracity of most of the fundamental tenets of Judaism can be deduced from the 
Pesach experience. 

The miracles of the Ten Plagues and the Exodus teach us that: 
• Hashem exists, 
• He is aware of the happenings in the world, 
• He has the power to intercede because He created everything, 
• There is ultimate reward and punishment,
• Hashem speaks to His prophets and informs them of His secrets.

Since Hashem does not perform miracles in every generation, it is crucial 
that we remember Yetzias Mitzrayim so that we never doubt the fundamental 
underpinnings of Yiddishkeit.

In the aforementioned article, the Sefer Hanichuch poses a question: Why don’t 
we begin counting towards Shavuos from the first day of Pesach; why do we wait 
until the second? 

He answers: “The first day is devoted to remembering the great miracle of Yetzias 

3



4

Mitzrayim which serves as a sign and a proof that Hashem created the world 
and that He oversees mankind. We should not dilute this message by introducing 
any other message…therefore, the count was instituted on the second day.” 

It is clear that we celebrate Pesach to inculcate within ourselves the fundamental 
tenets of Yiddishkeit. The question now is how this connects with Zman Cheiruseinu. 
What does cheirus have to do with emunah?

It seems clear that cheirus not only liberates the body to act freely, but it also 
liberates the mind to think freely. A slave who is constantly oppressed has no “brain 
space” to ponder existential matters.

Pharaoh commanded his taskmasters, “Increase the weightiness of the work upon 
the people and then they won’t talk about trivial matters.” (Shmos 5:9) The Mesilas 
Yesharim comments that Pharaoh’s intent was to prevent the Jews from engaging in 
mental reflection by means of ceaseless toil.

The freedom we achieved on Pesach therefore liberated our minds as well as our 
bodies. On the first day of Pesach we finally were able to reflect upon the miracles 
of the plagues and the Exodus.

One might ask, “Is it necessary to be free to reflect upon clear, open miracles?”
The answer is that merely witnessing supernatural events is woefully insufficient 

in leaving a lasting impression. The only way that the message will endure is if we 
consciously endeavor to internalize that which we witnessed. For this, we need the 
space in our minds that cheirus provides.

Rav Yosef Leib Bloch echoes this sentiment. He points out that prior to arguably 
the greatest supernatural event in history, the splitting of the Yam Suf, Moshe 
exhorted the Jewish people. “Stand fast so that you may observe what Hashem will 
do to rescue you today.” (Shmos 14:13)

Why was this order necessary? Surely the splitting of the sea and drowning 
of the Egyptians would not have gone unnoticed!? Rav Bloch explains that it is 
entirely possible to witness cataclysmic events and not be changed by them. 
Moshe therefore called upon the Jewish people to take heed and internalize the 
ramifications of those supernatural events.

Our duty on the first day of Pesach, and the underlying theme of the Haggadah, 
is to strengthen our internal emunah and bitachon, belief and trust in Hashem. 
The miraculous events of Yetzias Mitzrayim confirm all of the basic beliefs of 
Yiddishkeit. However, we never would have been able to internalize them if not for 
the freedom of mind to do so. 

Therefore, as we sit around the Seder table, retell the story of Yetzias Mitzrayim, 
and thank Hashem for granting us freedom, let us recognize that this freedom 
liberated us to become greater ma’aminim (believers) in Hashem. May we merit 
that the emunah gained on this holy night carries us until next year’s Seder.

oVeRVieW



קדש
By Rabbi aryeh Cohen

The fifteen steps of the Seder correspond to the fifteen steps ascending to 
the inner courtyard of the Bais Hamikdash. Just as one who climbed those 
steps ascended spiritually as he approached Hashem’s inner sanctum, so 
too the fifteen steps of the Seder are designed to draw the Seder participants 
closer to Hashem. 

While many of the Seder’s parts are unique to the Pesach experience, 
the first one seemingly isn’t. Kadesh, at first glance, is essentially the same 
Kiddush we make at any Shabbos or Yom Tov meal. Yet, there are a few 
indications that the Kiddush on this night is different from all other nights. 
For one, this cup of wine is the first of the Four Cups, whereas every 
other night it stands alone. Additionally, this Kiddush is recited aloud by 
everyone present (or at least everyone has their own cup), whereas at all 
other times one person says it for everyone. Let’s try to put this all together 
and understand why Kadesh is different than Kiddush.

Let’s begin by talking a bit about the Four Cups. The gemara tells us 
that the Four Cups correspond to the four ‘expressions of redemption’ that 
Hashem used when promising our Exodus. The first cup represents the 
term v’hotzaisi, I will bring you out. The second cup is for v’hitzalti, I will 
save you, and so on. The Maharal comments that the salvation referred 
to in the second term seems to refer to freedom from labor, while the 
first term seems to refer to actually leaving Mitzrayim. Chronologically, 
then, the second term should be first, as first our labor ceased and only 
afterwards did we leave! 

The Maharal explains that the first statement, “I will take you out,” is 
not referring to the physical Exodus from Egypt. Rather, it refers to an 
intellectual redemption. This, in fact, happened while we were still under 
the whip, and it was only in the merit of our intellectual exodus that we 
were able to physically leave.

But what is an intellectual redemption?
Let’s answer this with another question. We are taught that the Jews 

merited leaving Egypt because despite all the suffering, they retained 
their Jewish identity by not changing their names, language, or mode of 
dress. Yet, we are told that at the same time they were idolaters and almost 
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didn’t merit redemption because of their lowly spiritual state. How do we 
reconcile these two things?

In truth, this is not a contradiction at all. Even today, it is possible to speak 
Hebrew, be proud of one’s Jewishness, and even love matzah ball soup, but 
still completely assimilate. This can happen when all of the external Jewish 
connections merely serve to put one’s conscience at ease. Jewish pride can 
be used as an excuse for not fulfilling real Jewish commitments.

This was the state of the Jews in Egypt. Yes, they had a strong Jewish 
identity, but they were also completely enslaved to the Egyptian culture.

Moshe came and woke them up. He helped them realize that they didn’t 
really belong in Egypt. He reminded the Jewish people that being Jewish 
means being an eved Hashem, in body, spirit, and mind.

This was the critical first step towards freedom. “V’hotzaisi,” I will free 
your minds from the bondage of the Egyptian culture, as you realize the 
divine destiny of the Jewish nation. 

This is the meaning of Kadesh, and why it’s the first step to get closer to 
Hashem. At times, we are caught up in ‘western’ culture and we forget our 
unique mission. We forget how lucky we are to be servants of Hashem. We 
forget that we are sanctified and holy. So, let’s make Kiddush, revel in our 
holiness, and mean it!

קדש



הא לחמא
עניא

By Rabbi avner Sela

One of the most iconic features of Pesach, and the most expensive, 
is matzah. These flat crackers remind us of how our forefathers hastily 
left Egypt. Our sages tell us that the Jewish people had fallen to the 
penultimate level of spiritual impurity. If, Heaven forbid, they would 
have sunk any lower, they would have been irreparably damaged. 
Therefore, in His great kindness, Hashem hurried to take the nation out. 
They left in such haste that they were unable to let their dough rise, so 
they ate matzah. And so, we also eat matzah on Pesach. 

The Haggadah curiously begins with a paragraph in Aramaic. We lift 
the matzos and invite guests to partake of our meal. If the purpose of the 
Haggadah is to get people to ask questions, this paragraph does a great 
job. For starters, why is this part of the Haggadah written in Aramaic, 
when the rest is written in Biblical Hebrew? The simple answer is that 
this paragraph was a later addition to the Haggadah, added after the 
Bais Hamikdash was destroyed and the Jews were exiled to Bavel. It was 
therefore written in the local language, Aramaic. But this only spawns 
another question, why did the sages of the time feel it was necessary 
to add this paragraph? What had changed about Pesach from Temple 
times to after its destruction? 

Rabbi Naftali Tzvi Yehudah Berlin, in his commentary to the 
Haggadah, Imrei Shefer, explains that there are two different aspects to 
the matzah. When there was a Bais Hamikdash and matzah was eaten 
together with the Korban Pesach, the focus of the matzah was on the 
fact that Hashem redeemed us, and how we left in such a hurry.  Then, 
matzah was used to celebrate freedom.

Today, however, the matzah is alone. The Bais Hamikdash is no 
longer, and with it went the Korban Pesach. Today matzah has an added 
meaning. This is why the Rabbis in Bavel added an introduction to the 
Haggadah. We lift up the matzah and declare, “Ha lachma anya, This 
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is poor bread!” Once, this was a bread that was rich with the Korban 
Pesach and the freedoms that it represented. Alas, today it is alone. 
While we enjoy relative freedom, we are still far from our ideal state. 
We are in exile. Therefore, we use the matzah in a different way. We eat 
it with maror and charoses which remind us of the slavery in Egypt. Yet, 
we still use the image of the matzah to stir our hopes that Hashem will 
redeem us in the blink of an eye, just as He did then. 

Now, in exile, our matzos are a prayer. In addition to the past, they 
signify a future redemption for which we yearn. Let us hope and pray 
that next year we will once again be able to hold our matzos aloft, laden 
with the rich meat of the Korban Pesach, in complete celebration of the 
freedom that Hashem has granted us.       

הא לחמא עניא
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מה נשתנה
By Rabbi ari Kahan

For many children, it is the most anticipated moment of the Seder, for 
others - not as much. All eyes turn to the little ones; it is time for Mah 
Nishtanah. Interestingly, these questions are not reserved for children. 
Even if all attending the Seder are Torah scholars, and even if someone is 
conducting the Seder alone, these questions must be asked. Additionally, 
many customs throughout the Seder, such as stealing the afikomen, are 
done solely to elicit questions from the children. But perhaps the most 
puzzling question of all is, why so many questions?!

The Mesilas Yesharim reveals a new dimension of Pharaoh’s calculated 
oppression of the Jews. Pharaoh had one fear that constantly haunted 
him. What if the Jews would rise up in a rebellion against their Egyptian 
masters? To forestall such an eventuality, Pharaoh increased the burden 
on the slaves. This was not merely to exploit their labor, but to occupy 
their minds and hearts, thereby pre-empting any thoughts of freedom 
and a better life. Pharaoh knew that by denying the Jews the ability to 
stop and think, he could crush them to the point where they would lose 
all self-image and identity. 

He nearly succeeded. The Torah tells us that even when Moshe came 
with the tiding from Hashem that they would be redeemed, the Jews 
didn’t listen due to their “shortness of spirit and hard labor.”

In today’s society, freedom is a cherished ideal, and with Hashem’s grace 
we are blessed to live in a country that provides us with many freedoms; 
speech, religion, etc. Yet, if we look carefully at our surroundings we 
can still see traces of Pharaoh’s schemes. The media-saturated society 
bombards us with the latest “musts” – “must-see”, “must-have”, “must-
do”… Without thinking we can be swept along, and the focus of our lives 
could become chasing the latest viral clip, the latest app, or the latest 
entertainment phenomenon. One can be so caught up in the frenzy that 
he never has a chance to stop and think: What is the purpose of all this? 
Where is my life headed? What is really important?

At the Seder, we impress upon our children, and ourselves, the 
importance of stopping to ask, “What is the significance of all the new 
and different things we do at the Seder?
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By asking questions we come to view life with a heightened 
awareness and thoughtfulness. When we stop and think, we realize the 
opportunities for growth that exist in everything we do, and we can 
recognize the depth and meaning in everything we accomplish. We can 
all benefit by combatting a life of habit and rote.

Half of the battle is won by just asking the questions, even before any 
answers. This is the message of the Seder – ask away!

מה נשתנה



עבדים היינו
By Rabbi Levi Botnick

“If Hashem had not taken us out of Mitzrayim, we, our children, and 
our childrens’ children would still be enslaved to Pharaoh in Mitzrayim.”

The cornerstone of our jubilation at the Seder and the basis of our 
nation’s constant dedication to Hashem is this line of the Haggadah. If 
Hashem had not taken us out of Mitzrayim, we and our children would 
still be enslaved to Pharaoh in Egypt. Our real-time, present freedom is 
due solely to Him.

There are some basic questions, however, that need to be addressed. 
First of all, is it really such a sure thing that we would still be in Egypt? 
Was it impossible for us to have had an Abraham Lincoln and an 
Emancipation Proclamation of some sort?

 A second and perhaps more burning question is whether or not we 
truly enjoy freedom today. The galus that we have been experiencing for 
2000 years is still going strong, and deepens with each passing day. So 
why the great celebration on Pesach? Where is the glorious liberty that 
we gained with Yetzias Mitzrayim?

The answer to both questions lies in appreciating the depth of the 
enslavement in Mitzrayim. The Egyptians ruled not only our bodies, 
and exploited not only our physical strength. The psyche of slavery had 
penetrated deep into our consciousness. We were slaves in our very 
souls. 

This is the eternal aspect of Yetzias Mitzrayim. Our neshamos were 
freed from enslavement to the “impurity of Egypt.” This could only 
be accomplished by Hashem Himself. Because He redeemed us in all 
His glory, and not through a malach, seraph, or shaliach, the soul of 
the Jew became indomitable, impervious to the most extreme physical 
subjugation it would have to endure.

The Klausenberger Rebbe was a Holocaust survivor and was  
well-known as a source of inspiration during that terrible time. A story 
is told about the Nazis who once stood the Rebbe up in front of dozens 
of Jews in a public display.

“Herr Rabbiner,” they mocked, “Do you Jews really believe that you 
are the chosen nation?”
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“Yes,” replied the Rebbe defiantly. 
Angered by his “insolence,” the Nazis began to beat him savagely.
“Do you still believe it?” they asked the bloodied sage.
“Yes!”
They kicked him to the floor and intensified the torture.
“What about now? Do you still think you are the chosen people?”
“Yes!” 
Enraged, the commanding officer shouted at the Rebbe, “You filthy 

Jew, you are lying on the floor, battered and beaten. How can you still 
believe you are the chosen people?!” 

From his supine position, the Rebbe replied with a quiet dignity, 
“Because we are the ones being beaten, and not the ones doing the 
beating.”

This story never could have taken place in Mitzrayim. There, we 
were truly slaves, not just in body, but in mind and spirit as well. The 
redemption we celebrate, therefore, is the glorious freedom of the Jewish 
spirit. The nobility of soul that we gained on Pesach is indeed eternal, 
and is truly a reason to celebrate.  

עבדים היינו



כנגד ארבעה 
 בנים

By Rabbi Shlomo Rothstein

One of the more “famous” sections of the Haggadah is the description 
of the Four Sons. These sons are derived from four different verses in the 
Torah which discuss the obligation to retell the story of the Exodus to 
our children. The Haggadah understands that these correspond to four 
different types of children – the wise, the wicked, the simple, and those 
who doesn’t know how to ask.

If so, we would expect the Haggadah to merely quote the four verses 
verbatim, and match them to their respective children. Yet, when 
discussing the wise and wicked sons, the Hagaddah doesn’t even quote 
verses at all! Why would the author of the Haggadah offer his own 
response instead of what is explicitly stated in the Torah?

It appears that the Haggadah isn’t telling us what to answer our 
beloved children, for the answers are indeed clearly stated in the Torah. 
The Haggadah is providing us timeless insights on how to present the 
story of the Exodus, to each child according to his nature. 

The Haggadah offers four unique approaches in parenting, guiding us 
on how to maximize the learning experience for each personality: 

• Let us begin with the wise son. The wise son is excelling in his 
studies and is by now motivated to broaden his knowledge of Torah. 
The Haggadah advises us to challenge him further and push him – 
to help him fully maximize his potential. 
Thus we not only retell the basic version, but we also teach him 
all the myriad details and laws of Passover down to the last detail 
mentioned in tractate Pesachim – that of “you may not eat anything 
after eating the Pesach sacrifice.”

• The wicked son. The wicked son is challenged by his urge to 
gratify his physical desires. Totally preoccupied by his “stuff,” he 
is uninterested in much else, certainly not religion. In his current 
state, we are unlikely to succeed in our goal of passing down the 
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tradition of our ancestors. We must first explain to him delicately, 
and with sensitivity, the flaws of living a lifestyle void of Torah. 
In explaining how to accomplish this, the Haggadah says “hakheh es 
shinav,” literally, blunt his teeth. How does one blunt his teeth, and 
why would anyone do that?
Commentators offer a profound explanation. Our sages often use 
the word “teeth” as a metaphor for pleasure. By blunting the wicked 
son’s “teeth,” and limiting his over-indulgence, we free him of his 
obsession for earthly pleasures. Now we can show him the beauty of 
a Torah-based lifestyle.
In that light, hopefully our words will penetrate.

• Let us skip to the last son for a moment, the son who doesn’t know 
how to ask. This child either isn’t trained to properly articulate his 
questions or lacks the motivation to do so. 
The Haggadah instructs us – “at p’sach lo” – you begin.
We must take the initiative to interest him and get him involved, 
developing his love for Torah.        

• Lastly, the simple son. Here, the Hagaddah in fact quotes the exact 
words of the possuk, neither adding nor subtracting.
Perhaps the lack of commentary is the message itself. 
Sometimes the best method of parenting is to let the child continue 
growing at his own pace. 
For the child who is performing well but is not yet ready to handle 
the magnitude of the Torah, it may be wiser to take a more passive 
approach. Allow him to discover the wisdom of the Torah on his 
very own. 

May we all be blessed with Divine assistance in our effort to convey 
the principles of Judaism effectively to each individual child.

ארבעה בנים
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ארמי אבד אבי
By Rabbi mordechai Kalatsky

The heart of the Haggadah is retelling the story of the Exodus. To this 
end, the Haggadah expounds upon a few verses in the Torah (Deuteronomy 
26:5-8) that describe the story. The verses are essentially the Haggadah-the 
telling of the story. Often, though, these verses are hurriedly said in an 
undertone and don’t get the same attention as other parts of the Haggadah 
such as Mah Nishtanah or Dayeinu. 

I have therefore collected short tidbits on many of these verses that will 
hopefully inspire discussion about the actual story, for after all, this is the 
mitzvah of the night – to tell the story.

And there he became a nation 
-this teaches that the Bnei 

Yisroel were distinctive there
 ויהי שם לגוי - מלמד שהיו

ישראל מצוינים שם

The Tashbatz and Ritvah explain that the Jews did not melt into society; 
rather they were recognizable through their tzitzis, peyos and bris milah.

I inaugurated you as numerous 
as the plants of the field

 רבבה כצמח
השדה נתתיך

The Avudraham elaborates: just like grass- the more it is cut, the more 
it grows back; so too the Jews increased as the Egyptians oppressed 
them.  

Let us deal shrewdly with them הבה נתחכמה לו

The Tashbatz understands this to mean that Pharaoh conspired against 
Hashem. He specifically chose to kill the newborn Jewish boys with water 
because Hashem had promised never to destroy the world with water and 
He would therefore be unable to punish the Egyptians in kind. In the end, 
Hashem did destroy the Egyptians with water (by the Yam Suf), as His 
promised only applied to the entirety of the world, not merely one nation.

Mitzrayim subjugated the  
Bnei Yisroel “b’farech”

  ויעבידו מצרים את
בנ”י בפרך

The Ritvah dissects the word b’farech into two words: peh, rach, a soft 
mouth. Originally, Pharaoh asked the Jews to join in national service and 
the Jews came as a sign of gratitude. Once working, the Egyptians forcibly 
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made them continue. Hence, the Egyptians used a soft mouth to enslave 
the Jews.

And the king of Mitzrayim 
died…And they cried out

 וימת מלך מצרים...
ויזעקו

The Tashbatz explains that the Jews were waiting for this king to die so 
that hopefully the next one would treat them better. Only when the second 
king was worse than the first, did the Jews realize that they had no one to 
rely on but Hashem. 

I am Hashem,  
I and no other

 אני הוא
,
  אני ה

ולא אחר

The Avodas Yisrael derives a proufound lesson from this phrase.Hashem 
is saying that anytime the generic pronoun Hu (He) is used it is refering 
to Him. This means that every nondescript occurance that is typically 
attributed to chance, or something else unspecified, the true cause is 
Hashem; For He is the cause of everything.

With an outstretched arm- 
this is the sword

 ובזרע נטויה -
זו החרב

The Orchos Hachaim explains that this is referring to the bloody civil 
war that erupted during Makkas Bechoros (Plague of the Firstborn). When 
the firstborn heard Moshe’s warning that they would die if the Jews weren’t 
released, they petitioned their parents to free the Jews. Pharoah, himself a 
firstborn, upon hearing the general indifference to the firstborns’ plight, 
instigated a bloody battle that killed more people than the actual plague.

And with wonders ובמפתים

The Ritvah points out that the word mofsim, wonders, is plural. He 
explains that this refers to the plague of blood. Then, the water didn’t switch 
just once to blood. Whenever a Jew wanted to drink it would revert back to 
water for him, and then back to blood for the Egyptians. Thus, there were 
continuous miracles during this plague.

ארמי אבד אבי



ובכל אלהי
מצרים

By Rabbi Zecharya Rubin

“Uvchol elohei Mitzrayim e’eseh shefatim, ani Hashem” “Against all 
gods of Egypt I will mete out judgment, I am Hashem.”

The prophet Yechezkel describes in gruesome detail the punishment 
that will be meted out to Pharaoh and the Egyptians in the end of days 
(Yechezkel, 29):

…I will attach hooks to your cheeks, and I will cause the fish of your 
rivers to cling to your scales…I will cast you into the wilderness, you 
and all the fish of your rivers. You will fall upon the surface of the 
open field; you will not be gathered in and not be collected together; 
I will present you as food to the beast of the land and to the bird of 
the heavens. Then all the inhabitants of Egypt will know that I am 
Hashem… 

While Pharaoh and the Egyptians certainly deserved retribution 
because of their harsh treatment of the Jewish People, the navi gives a 
different reason for this punishment. 

…because they were a reed-like support for the House of Israel – 
whenever they held you in their hand you would snap, piercing their 
every shoulder, and whenever they leaned upon you, you would break 
and make their loins stand upright. 

The Egyptians were punished because when the Jews relied on them, 
they let the Jews down! Rabbi Elchonon Wasserman asks the obvious 
question: Why were Pharaoh and the Egyptians punished for the fact 
that the Jews placed false hope in them? If anything, the Jews should be 
punished for placing hope in something other than Hashem?!

Rabbi Wasserman answers that the navi is teaching us an important 
lesson. Of course the Egyptians deserved punishment for the slavery, 
but they also deserved to be destroyed for another reason. We know 
that anything that has been used for idolatry must be annihilated. It 
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then follows that since the Jews religiously relied on the Egyptian 
military to protect them, the Egyptians now had to be destroyed. Not as 
a punishment but as an idol.

Typically, we think of idols as statues or graven images which belong 
to a bygone era. Save perhaps in a few Eastern societies, nobody worships 
idols today!

From this prophecy we see this is untrue. The Egyptian people were 
certainly not deified by the Jews in Egypt, yet they are considered an idol 
because we placed our trust in them. Today, as well, while traditional 
idols might be out of style, there are all sorts of false powers that people 
trust.

In recent history, we have seen Jews place their faith in so many false 
hopes or “isms” such as nationalism, communism, and socialism, the 
idols of the modern era. All of these movements started off with much 
fanfare and enthusiasm, but when people began to idolize them, they 
were decimated and turn into failures.

On Pesach we celebrate that true hope and salvation can come only 
from Hashem alone. 

This year, let us rid ourselves all of the “idols” and foreign ideals that 
consume much of the world. Let us focus on Hashem alone. May the day 
come when all foreign gods are exposed for all of their falsehood as the 
entire world recognizes the only true Power.   

ובכל אלהי מצרים
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דיינו
By Rabbi Tzvi Lichtman

This part of the Haggadah retells some of the key miracles that 
Hashem  performed for us beginning with the Exodus until the building 
of the Bais Hamikdash. The commentators have divided Dayeinu into 
three parts. The first portion tells of the punishments meted out on 
the Egyptians. This includes the makkos, the Plague of the Firstborn, 
how Hashem destroyed their idols, and finally the decimation of the 
Egyptian army in the Red Sea.

In the next section, we remember how Hashem provided for our 
physical needs in the desert. The manna, the well that traveled with us, 
and the Clouds of Glory to shelter us from the elements, were all gifts 
from Hashem to enable us to survive and thrive during our forty year 
sojourn in the wilderness.

Finally, we show appreciation for the spiritual gifts we received from 
Hashem; Shabbos, receiving the Torah at Mount Sinai, entering the 
Land of Israel, and finally the building of the Bais Hamikdash.

If we analyze these three sections, each one contains a important 
message that can greater impact our outlook on life.

 The first section sends a powerful message. The Jews are a special 
nation and must be treated as such. Someone who starts up with the Jews 
starts up with Hashem Himself. This could explain why the Exodus, as 
well as the Egyptians’ punishment, was done with such fanfare. Hashem 
was sending a message to the world, and even more importantly, to us, 
that we are different than the other nations. 

Part two reminds us how Hashem provides for us in any and every 
situation. No matter the circumstance, He gives us everything we need. 
We just need to believe in Him and appreciate all that He does for us.

The third and final message is perhaps the most important, and 
also puts the first two in perspective. The gift of Shabbos, the unity we 
achieved at the foot of Har Sinai, our acceptance of the Torah as our 
lifeblood; all of these things set our nation apart. They are the reasons 
why Hashem sustains us with such love. By heeding the word of Hashem 
and safeguarding the mitzvos, we show that we indeed are that special 
people, and we are deserving of Hashem’s special attention. 

Let us internalize these vital messages and bring them into our 



20

everyday lives. Through living by them, we hope and pray that we merit 
the day when we can truly appreciate and thank Hashem for bringing 
us home to Eretz Yisroel and building the third and everlasting Bais 
Hamikdash. May that day come very soon.

דיינו
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פסח
מצה
ומרור

By Rabbi Yisroel meir ebstein

Rabban Gamliel said, “Whoever does not say these three things on 
Pesach has not fulfilled his obligation: Pesach, Matzah, and Maror.”

After this decisive statement, the Haggadah then devotes a paragraph 
to each of these three Pesach icons and their symbolisms.

We eat the Korban Pesach because Hashem passed over our forefathers’ 
houses in Egypt. Matzah commemorates the way they hurriedly left- 
without time to allow their dough to rise, and maror reminds us of the 
bitter slavery our ancestors endured in Egypt. 

Examining this statement, it seems out of order. We should first 
mention the maror and the slavery and then the Pesach and Matzah 
which represent freedom. 

In our lives, we are challenged with many situations, some that are 
good and some that appear less than ideal. Perhaps the Haggadah is 
teaching us a lesson that things aren’t always the way they seem as the 
following story from Rabbi Mordechai Kamenetsky’s Parshah Parables 
illustrates:

Yaffa Eliach, in her haunting book Chassidic Tales of the Holocaust, 
tells the story of a baker, Mr. Slucki, who as a young man suffered 
an accident in which his hand was mangled by a machine. In order 
to save his hand, the doctors grafted skin from a hairy part of his 
body onto his palm. To the young man’s terrible dismay, something 
that defied medical textbooks occurred - hair began growing on the 
grafted skin. Perhaps he questioned Heaven about this freak fate, but 
he certainly understood the Divine Providence after the following 
incident that occurred years later. When the Nazis invaded their town, 
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Mr. Slucki’s sister was hiding together with the family in a bunker 
during the occupation. One day young Slucki was outside the bunker, 
in the ghetto looking for food, when the Nazis found the hiding place 
and snatched his sister.

He immediately ran to Gestapo headquarters where she was being 
held. He burst into the inner office and demanded that they release his 
sister. The Gestapo officer burst into wild laughter. “Jew!” he sneered, 
“Do you think you will ever see your sister again?” 

Then the officer gave him a sinister smile “I’ll tell you what. I will give 
you your sister when you grow hair on the palm of your hand!” 

Slucki’s eyes widened as he slowly lifted his palm and revealed the 
flourishing growth of black hair that sprouted from his palm.

The Nazi officer’s smile twisted into a horrible grimace. “You Jewish 
Satan! Devil! Take your sister and run before I machine gun the two 
of you!”  

 In Mitzrayim the labor was terribly hard to begin with, and as time 
went on it became increasingly difficult. At first they were provided with 
the straw needed to make the bricks; then they had to collect the straw as 
well and maintain the same quota. The slavery regressed from physical 
labor to bodily harm as Jewish babies were cemented into buildings in 
place of the bricks their parents were unable to make. Pharaoh bathed 
in the blood of Jewish children to cure his leprosy. It seemed that things 
couldn’t get any worse.

It was only when they gathered at Har Sinai to accept the Torah that 
the Jews realized that all of the difficulty they had endured was necessary 
to forge them into Hashem’s eternal nation. 

Perhaps this is what R’ Gamliel is telling us. We can only properly 
appreciate the maror after we have experienced the freedom that it 
spawned. So first we talk about the Pesach and the matzah and only 
afterwards do we mention the bitter maror.

In our lives as well, we should realize that while things may look 
difficult, they are for a purpose. It is only truly possible to appreciate 
the process after the ultimate resolution. As they say, hindsight is 20/20! 

פסח, מצה, ומרור
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בכל דור ודור
By Rabbi avigdor Goldberger

Last year at the Seder, my then-3-year-old son, Chaim Yosef, stole the 
show.

No, it wasn’t his hand painted (literally) afikomen case, nor was it his 
colorful Haggadah. It was something entirely different, and something 
that made me think.

It had to do with my father-in-law. He is a student of history and 
loves retelling it to anyone willing to listen. The problem is that while 
his average audience may not know what caused World War I or who 
the Gauls defeated on their many campaigns, everyone knows the 
story of the Exodus of Egypt. This is a challenge that my father in law - 
among many other Seder leaders – face: How can you get excited about 
telling over a story when everyone knows the ending? Sure, bribes and 
gimmicks help, but how many times can you watch a rerun?!

Chaim Yosef changed everything. You see, as a three year old, he 
enjoyed a good story, but he hadn’t yet heard this one - the one about 
the Jews in Egypt. When my father-in-law recognized this, the Seder 
took on a whole new life. Chaim Yosef sat there spellbound as he felt the 
pain and suffering of the Jews. His lips quivered as his zaida graphically 
depicted an old man struggling under his burden and the whip. He 
yearned along with his broken-hearted ancestors as they cried out their 
sorrows to Hashem. Then he was astonished when out of nowhere a 
man named Moshe showed up and brazenly demanded his people’s 
release. He was incensed at the cold-hearted “mean King Pharaoh” who 
only knew the word “NO!”

Then came the fun: blood, frogs, animals, hail, boils… he felt every 
single one of those plagues.

At some point I turned to him and asked, “Chaim Yosef, do you think 
the Jews are ever going to get out of Mitzrayim?” 

He turned to me with such simplicity, “I don’t know!”
That night, March 25, 2013, Chaim Yosef Goldberger left Egypt.
We say in the Haggadah that we are all required to see ourselves as if 

we personally left Egypt. 
Most years, I’ve wondered, how can I place myself into a story that 
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happened thousands of years ago? What is the Haggadah asking of me?
Chaim Yosef taught me the answer. The Haggadah is asking that we 

experience the Seder through the eyes of a child.
In a child’s world, real and make-believe are just two different sets of 

reality. As we get older all of the monsters, fairies, and imaginary friends 
that were once our constant associates, fade: first into our memories, 
then from them. 

To Chaim Yosef, and children all around the world, the Seder is a 
real-life experience. When we retell the story of Yetzias Mitzrayim to 
our children, we are giving them the foundation of truth. In a world full 
of skepticism and doubt, our children know with certainty that Hashem 
took us out of Mitzrayim to be His nation. They know because they were 
there.

As adults, we may not have the pure imagination we once did, but the 
Haggadah instructs us to relive the story. The key is in the Haggadah 
itself. The verses the Haggadah uses to depict the story don’t come from 
Shmos, where the story is first related; they are taken from a parsha in 
Devarim that deals with the mitzvah of bikkurim. For, while Shmos may 
be the original source, the story is told there as a third-person narrative. 

At the Seder, we are to contemplate the words of the Haggadah, “If 
Hashem had not taken our fathers from Mitzrayim, we would still be 
enslaved today. “So we tell the story as a first-person experience using 
the pesukim from Devarim: “My father went down to Mitzrayim…We 
were afflicted…We cried out…Hashem took us out!”

At the Seder, we don’t just gather to tell an ancient tale, we are reliving 
our personal story. As direct recipients and players, the story never 
grows old.

בכל דור ודור
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שפך חמתך
By Rabbi adam Crystal

Late into the Seder night, we reach a well-known, but puzzling ritual. 
When the Fourth Cup is poured after Birkas Hamazon, we pour an 
additional cup for Eliyahu Hanavi (Elijah the Prophet). We then open 
the door and recite a few verses of Tehillim which call for the destruction 
of all the nations who refuse to recognize Hashem. What is the meaning 
behind these rites, and why are they relevant to the Seder?

In order to understand this, we must first grasp what a unique 
opportunity for growth we have on Pesach.

The Mesilas Yesharim writes that this world is compared to the night 
before the day - the World to Come. When one walks in darkness, there 
are two potential dangers. First, there may be unseen obstacles or pitfalls 
that he may not see, but beyond that, the little that he can see is unclear. 
A tree may appear as a person and a person may look like a tree. 

Likewise, writes the Mesilas Yesharim, the darkness of this world 
presents two spiritual dangers. First, we stumble around without 
realizing the dangers we bump into, but worse than that is the confusion 
that reigns when we think that what is right is wrong and what is wrong 
is right. 

Pesach is Zman Cheiruseinu, the time of the year when we can free 
ourselves from this confusion.  The gemara refers to the evil inclination 
as se’or shebe’isa, the yeast in the dough, a reference to the self-inflation 
of the ego. Thus, the mitzvah of seeking and destroying all chametz on 
Pesach symbolizes a process of self-introspection and removing any 
trace of selfishness and ego from our decision-making process. When 
we can remove the distortion of bias and clearly discern right from 
wrong, we have achieved true freedom.

Eliyahu Hanavi represents the voice of clarity calling to man. The 
message we receive from Eliyahu each year at the Seder is essentially the 
same one he gave the Jews years ago at Mt. Carmel (Melachim I 18:21): 
“How long will you waver between two paths?!” 

Eliyahu demands that we cut through the fog of this world and 
recognize that good and evil are two clearly defined and opposing paths 
in this world. 
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Rabbi Eliyahu Dessler explains that it is for this same reason that 
Eliyahu Hanavi will be the one to herald the Final Redemption. The 
redemption of the Jewish people and the ultimate revelation of G-d’s 
unity will only happen when we return to Him. 

The turbulent and difficult period which precedes the redemption, 
known as the birth-pangs of Mashiach, will be marked by an 
unprecedented lack of moral clarity. The travails of this period are 
indeed intended to inspire us to return to Hashem. But how? What, in 
such trying times, will guarantee that we will be able to cut through the 
confusion and find the truth?

Enter Eliyahu Hanavi. With his power of clarity and distinction 
between truth and falsehood, he will be the one to enlighten the world 
and thus pave the way for Mashiach.

 On the Seder night, after we have eliminated the chametz from our 
homes and have begun to remove the selfishness and bias from our 
hearts, we welcome Eliyahu Hanavi into our homes and hearts. We pour 
a fifth cup in honor of Eliyahu Hanavi. The first Four Cups represent 
the four expressions in G-d’s promise to redeem us from Egypt. The 
fifth one represents the promise of our future redemption, heralded by 
Eliyahu Hanavi. 

We invite clarity into our lives as we call for the destruction of 
anything that continues to cloud our world. Now we can proceed with 
Hallel, songs of praise to Hashem, as we wish that His presence be openly 
revealed throughout the world. This is the ultimate goal of the Seder, to 
let the truth set us free.  

שפך חמתך
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